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Truly, we will remember them. 
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Silently the shades of evening, gather round my lonely door, 
Silently they bring before me, the face I shall see no more. 

 
From the ‘Garden of the Grieving Mother’ located adjacent to the 

Arch of Victory, at the beginning of the Avenue of Honour, Ballarat. 
 
 

 



In Europe ravaged by the so-called Great War, the phrase ‘the War to end all War’ 
gained currency. But the new levels of destruction and the great toll of human lives 
was not ‘enough’ for ravaged nations to live in peace.  
 
The revenge enacted in the 1919 Versailles Peace Accord produced inequities that 
supported the rise of fascism, leading ultimately to the world-wide conflict of the 
Second World War.   A new arms race, more genocide and the threat of nuclear 
annihilation marked the latter part of the 20th century.  
 
But this is not the whole story.  The toll of human lives in the 20th C was ‘enough’ for 
nations to outlaw war through the Kellogg-Briand Pact of 1928.  It failed, as the 
League of Nations failed to prevent WW II.  However, this toll on human life was 
‘enough’ for The United Nations Charter to make war illegal except for self-defence 
or based on a Security Council resolution.  Though nations get around this in various 
ways it is a step in the right direction, as was the Universal Declaration of Human 
Rights. Nevertheless, it was not ‘enough’ to stop war. War continues. 
 
The 21st century has also been marked by illegal invasion, the expansion of the arms 
trade, conflict in the Middle East, regional warfare, various forms of terrorism, the 
millions of refugees seeking a better life, and the threat of nuclear conflict, lately 
between the U.S. and North Korea.   
 
An all-out war between the major powers will ravage every living thing on the 
planet. It would be futility on a vast scale reaching down into every detail of life.  
 
These prospects are still not ‘enough’ to make nations want to forsake the futility of 
war and devote the best of their energies towards peace, which is so much more that 
the absence of war.   
 
Beyond human experience of violence lies the violence toward the planet.  Global 
warming, extreme weather, and extreme deprivation are a threat to all living 
creatures. We remember indigenous people everywhere, especially remembering our 
First Nations, the oldest indigenous culture on our planet.  
 
No other species destroys its own kind like we do; no other species puts the life of 
the whole planet at risk like we do. What is it about us?    
 
Humankind has extraordinary power. There appears to be no limits to what we can 
do. Scripture says this is God-given power. But we make this power the sacred god 
we worship. We boast of it. Whatever toll it takes, we also make that sacred.  But war 
continues! This is the ‘zeitgeist’, the spirit of the times, which mocks the living God.  
There is no peace until we submit ourselves and our power to the living God, to 
boast of this God, who loves justice, whose face we see in Christ, crucified and raised 
from the dead.  This is why we gather here today. 



THE GATHERING OF THE PEOPLE 
The people gather in silence 
The service will proceed without announcement.  
You are invited to join in the responses printed in bold. 
As the sound of the Cathedral bells stops, all stand 

THE PASCHAL CANDLE IS LIT 

CALL TO WORSHIP   The Revd Canon Dr Stephen Ames  

Christ is risen! Alleluia! 
He is risen indeed! Alleluia! 

GREETING 
The grace of the Lord Jesus Christ, the love of God 
and the communion of the Holy Spirit be with you; 
and also with you. 

We acknowledge the Wurundjeri people of the Kulin nations, 
and all other First Nations, the custodians of this land;  
the land that was taken from them without consent,  
without compensation, but not without a fight. 
We honour them for their custodianship of the land, 
and with them, pray that the continuing work of truth and 
reconciliation will carry the day in Australia. 

WELCOME      
On behalf of the Dean and the Chapter, 
welcome to this service remembering,  
       the peace talks that followed the war to end all wars,  
       that set the scene for more war, even to all the wars and  
       preparations for war now;  
       those who said no to war; and  
       the forgotten First Nations wars. 
This is a service of lament and repentance for all the destruction, 
tragedy, loss and waste humankind brings on itself because of war 
and it is a service of hope against hope for a just and sustainable 
peace.  
We especially welcome our preacher: 
Dr Mark Brett, Professor of Old Testament, Whitley College in the 
University of Divinity 

Let us worship God. 



HYMN (TiS 367) The strife is past, the 
battle done 
 

1. The strife is past, the battle done; 
now is the victor's triumph won; 
now let the song of praise be sung: 

Alleluia!, 
 

2. Death's mightiest powers have 
done their worst, 

 and Jesus has his foes dispersed; 
let shouts of praise and joy outburst: 

Alleluia! 

 

 

3. On the third day he rose again 
Glorious in majesty to reign; 
Let us take up the great refrain: 

Alleluia! 
 

4. He closed the frowning gates of hell; 
the bars from heaven's high portals      
fell; 

     let hymns of praise his triumph tell: 
Alleluia! 

5. Now by your stripes, our wounded King, 
Your servants free from death's dread sting, 
That we may live in you and sing: 

'Alleluia!' 

Please be seated 

REMEMBERING & HOPING TRULY   
How does Peace Come About? 

Dietrich Bonhoeffer, No Rusty Swords. 

V1.  How does peace come about? 
V2:  Through treaties? 
V1;  Through money? 
V2:  Through Universal Peaceful re-armament? 
V2:  Peace is not to be confused with safety. 
V1:  Peace must be dared. 
V2:  Peace is a great venture. 
V1:  To demand guarantees is to mistrust. 
V2:  Mistrust brings forth war. 
V1:  Battles are not won with weapons 
V2:  but with God, 
V1:  where the way leads to the cross. 
V2:  meeting the aggressor praying, defenceless,  
V1:  protected by a ‘bulwark never failing.” 



V2:  Who will call us to peace that the world may hear? 
V1:  Only the witness and suffering of the body of Christ can    
       proclaim the peace of Christ against a raging world. 
 
THREE STORIES  

The stores of those who came home.  
Kyrie (TiS 735) 
Remain seated for the Kyrie Eleison, which is repeated after each story. 
Led by Professor Peter Rayner the congregation responds. 
Kyrie, Kyrie, Eleision: Kyrie, Kyrie, Eleison.                                           
Christe, Christe, Eleison: Christe, Christe, Eleison.                                   
Kyrie, Kyrie, Eleison: Kyrie, Kyrie, Eleison. 
Those who said no to war, even after the war. 
Kyrie Eleison 
The First Nations Wars            
Kyrie Eleison 

Pause for silent reflection 

Please stand 
                                                                                      
LAMENT FOR THE ‘WAR TO END ALL WARS’   
                                                                       THAT NEVER END …                   
    Holy God, holy and strange,  
Holy and intimate, 
Have mercy on us. 
O my people, what have I done to you? 
How have I offended you? Answer me? 
I brooded over the abyss. 
With my words I called forth creation: 
but you have brooded on destruction, 
and manufactured the means of chaos. 
You have polluted the earth with this destruction. 
And you do so even now. 
Holy God, holy and strange, 
Have mercy on us. 
I breathed life into your bodies, 
and carried you tenderly in my arms: 



but you armed yourselves for war, 
dealing out death and destruction. 
And you do so even now. 
Holy God, holy and strange, 
Have mercy on us. 
I abandoned my power like a garment,  
choosing your unprotected flesh: 
but you have embraced mass destruction  
and threatened the flesh of children’s children. 
And you do so even now. 
Holy God, holy and strange, 
Have mercy on us. 
I would have gathered you to me as a lover, 
and shown you the ways of peace: 
but you sought security in armaments  
and embraced domination. 
And you do so even now. 
Holy God, holy and strange, 
Have mercy on us. 
I have laboured to deliver you 
as a woman delights to give life: 
but you have delighted in bloodshed, 
and laboured to bereave the world. 
And you do so even now. 
Holy God, holy and strange, 
Have mercy on us. 
I have torn the face of my glory, 
transfiguring the earth: 
but you have disfigured my beauty 
and left creation desolate.  
And you do so even now. 
O my people, what have I done to you? 
How have I offended you? Answer me? 
Holy God, holy and strange,  
Holy and intimate, 
Have mercy on us. 
 
Adapted from “Bread of To-morrow, Janet Morley (Ed.) SPCK 1993 
Remain standing to sing 



HYMN 
1. Were you there when they crucified my Lord? 
    Were you there when they crucified my Lord? 
    O sometimes it causes me to tremble, tremble, tremble; 
    were you there when they crucified my Lord? 
2. Were you there when they nailed him to the tree? … 
3. Were you there when they pierced him in the side? … 
4. Were you there when the sun refused to shine? … 
5. Were you there when they laid him in the tomb? … 
    Were you there when he rose from out the tomb? … 

Please be seated 

 
THE MINISTRY OF THE WORD   
 
Your word, O God, is a lamp to our feet: 
and a light to our path.  
 
First Reading: Isaiah 65:16–66:2.                                    
Second Reading: John 2:13-22 
 
              Lord, may your word live in us: 
              and bear much fruit to your glory. 

SERMON   Dr Mark Brett 

Pause for silent reflection 

Stand to sing   

HYMN  
1. God! As with silent hearts we bring to mind 
how hate and war diminish human kind, 
we pause, and seek in worship to increase 
our knowledge of the things that make for peace. 

2. Hallow our will as humbly we recall 
the lives of those who gave and give their all. 
We thank you, God, for women, children, men 
who seek to serve in love, today as then. 



3. Give us deep faith to comfort those who mourn, 
high hope to share with all the newly born, 
strong love in our pursuit of human worth: 
‘lest we forget’ the future of this earth. 

4. So, God of Peace, disarm our trust in power, 
teach us to coax the plant of peace to flower. 
May we, impassioned by your living Word, 
Remember forward to a world restored. 

 
Remain standing 

PRAYER OF CONFESSION  Stephen Ames 
Let us confess to Christ: 
our continued collusion with the ways of war and violence; 
our implicit support for the way of nuclear destruction; 
our sending forth of young men and women to kill and be killed; 
and our failure to learn from the horrors of all war. 
O Christ, in whose body was named all the violence of the world, 
and in whose memory is contained our profoundest grief, 
we lay open to you:  
the violence done to us in time before memory; 
the unremembered wounds that have misshapen our lives; 
the injuries we cannot forget and have not forgiven. 
You are the Way of Love; 
Pierce our hearts with your mercy. 
We lay open to you: 
the unremembered wounds we have inflicted; 
the injuries done to us that we cannot forget 
and for which we have not been forgiven. 

You are the Way of Love; 
teach us your paths. 
We lay open to you: 
those who have pursued a violent knowledge 
the world cannot forget;  
those caught up in violence they have refused to name; 
those who have enacted violence which they have not repented.  
You are the Way of Love; 
enlighten us with your Light.  



We lay open to you:  
the victims of violence whose only memorial is our anger; 
those whose suffering was sustained on our behalf; 
those whose continued oppression 
provides the ground on which we stand.  

You are the Way of Love; 
lead us to our true country.                                                 
 
DECLARATION OF FORGIVENESS Stephen Ames 
The light of God shines for us in the face of Jesus Christ.  
When anyone is in Christ there is a new creation, 
old things have passed away, 
everything has been made new, 
and we walk in the light of God.   
 
Friends hear Christ's word of grace to us: 
"Your sins are forgiven." 
Thanks be to God! 

THE LIGHTING OF CANDLES 
Candles are lit from the Paschal Candle and placed in the sand bowls.  
During the singing of the chant, you are invited to go to the sand bowls 
to light a candle for peace and remembrance of those who have died, or are 
suffering from war. 

CHANT             
Dona Nobis Pacem Domine (Grant us peace, Lord) 
The cantor introduces the chant. 
The congregation sings the chant while the Cantor sings the verses. 
1.   I will hear what the Lord has to say, a voice that speaks of 

peace, 
peace for his people and his friends, and those who turn to him 
in their hearts. 

2.   Blest are they who bring peace, for they shall be called the 
children of God. 

3.   ‘Peace I leave with you’, says the Lord, ‘my peace I give you. 
Do not let your hearts be troubled or afraid, 
I will be with you always.’ 



4.   Christ is our peace, making us one. 
In his own person he destroyed hostility. 
He came and preached the good news of peace. 

5.  Lord Jesus Christ, you said to your apostles, 
‘I leave you peace, my peace I give to you.’ 
Look not on our sins, but on the faith of your church,  
and grant us the peace and unity of your kingdom. Amen. 

Christ be our Light 
The Cantor sings the verses, the people join for the refrain 
Christ be our Light! Shine in our hearts, shine in the darkness. 
Christ be our Light! Shine in your church, gathered today. 
Remain seated for the prayers. 
 
PRAYERS OF INTERCESSION     
Response: 
     God, come to our aid: grant us the gift of peace.  
And now let us pray together: 
God of all creation,  
Hasten the day when all people shall live together 
in the peace and unity that you intend for us, 
in Jesus Christ our Lord. Amen. 
 
Our Father in heaven… 
Please feel free to pray in your own tongue. 

Please stand 
 
COMMITMENT TO DISCIPLESHIP  Stephen Ames 
In Peace let us offer ourselves afresh to God, and to one another: 
Jesus said: "Blessed are the peace makers, 
 for they will be called children of God." (Matthew 5:9) 
As a sign of our commitment to be peacemakers, 
let us share the Peace of Christ with one another. 

THE PEACE  
We are the Body of Christ; 
his Spirit is with us. 
The peace of Christ be with you all; 
and also with you. 



The Peace is shared  

Remain standing for the Hymn, during which an offering is received. 
 
HYMN (TiS 672, t 497)  
 
1. Lord of earth and all creation, 
let your love possess our land: 
wealth, and freedom, far horizons, 
mountain, forests, shining sand: 
may we share, in faith and friendship, 
gifts unmeasured from your hand. 
 
2. People of the ancient Dreamtime, 
they who found this country first, 
ask with those, the later comers, 
will our dream be blessed or cursed? 
Grant us, Lord, new birth, new living, 
hope for which our children thirst. 
 
3. Lord, life-giving healing Spirit, 
on our hurts your mercy shower; 
lead us by your inward dwelling,  
guiding, guarding, every hour. 
Bless and keep our land Australia: 
in your will her peace and power. 
 
 
BENEDICTION 
May God bless you and keep you. 
May God smile upon you and be gracious to you. 
May God look upon you kindly and give you peace. 
Amen 
 
POSTLUDE   Songs protesting against war.   
 
 
Cantor   Peter Rayner    
Musicians   Jim Minchin (piano), Jennifer Byrne (Oboe) 
 
 
 
 



Three Stories 
Of those who came home  
Stephen Jenkins enlisted in Newcastle, NSW in late 1915 at the age of 39 to 
serve in WW1. Since he had experience in the mining industry, he was 
quickly transferred to the 1st Mining Company. In France he and his fellow 
tunnellers were given the dangerous task of digging tunnels under German 
positions with a view to blowing them up. One such operation took place Hill 
60 a German observation post which was more of a railway embankment than 
an actual hill. The Australian movie Beneath Hill 60 was based on this 
operation. It showed the constant tactical battle between the tunnellers from 
each side, each attempting to outwit the other by undermining the tunnels. 
After Stephen was demobbed in London he married a nurse from the VAD 
(Volunteer Aid Detachment) having met her in a military hospital. They 
subsequently migrated to Australia where Stephen and his wife started a new 
life on the gem fields of Queensland. Their first child Joan was born in 
Emerald in 1920. As Stephen’s health deteriorated, they were obliged to quit 
the gem fields and they purchased several acres at Bankstown, NSW. Stephen 
was unable to work due to the what was then euphemistically called “shell 
shock” but we would characterise as “post-traumatic stress disorder”.  
In the early 1930’s Joan returned from school one day to discover her father 
had committed suicide using his WW 1 service revolver. Her mother was at 
work and did not arrive until much later. Stephen was among hundreds, if 
not thousands, of returned soldiers for whom the effects of their wartime 
experiences stayed with them for years, even decades, after. Joan was my 
wife’s mother and Stephen Jenkins her grandfather, a grandfather she never 
met. 
 
The stories of those who said no to war, even after the war 
The International Committee of Women for Permanent Peace, was chaired by 
Jane Addams, called the mother of social work in the United States of 
America. Addams met with President Woodrow Wilson and is said to have 
worked out some common ground on peace. However, at their second 
international congress, held in Zürich in 1919, this International Committee of 
Women denounced the final terms of the peace treaty ending World War I as 
a scheme of revenge of the victors over the vanquished that would sow the 
seeds of another world war. They decided to make their committee 
permanent and renamed it the Women's International League for Peace and 
Freedom. This international League moved its headquarters to Geneva to be 
near the proposed site of the League of Nations, and called for international 
disarmament and an end to economic imperialism. The US branch of this 
international league grew in recognition and membership during the post-
WWI era, despite some attacks on the organisation as "unpatriotic" during the 
‘First Red Scare’ in the U.S. . This International League supported treaties 
such as the Washington Naval Treaty (to prevent an arms race) and the 
Kellogg-Briand Pact, (1928 international agreement in which signatory states 
promised not to use war to resolve "disputes or conflicts of whatever nature 
or of whatever origin they may be, which may arise among them".   These 

https://en.wikipedia.org/wiki/Woodrow_Wilson
https://en.wikipedia.org/wiki/Z%C3%BCrich
https://en.wikipedia.org/wiki/Treaty_of_Versailles
https://en.wikipedia.org/wiki/Revenge
https://en.wikipedia.org/wiki/World_war
https://en.wikipedia.org/wiki/Geneva
https://en.wikipedia.org/wiki/League_of_Nations
https://en.wikipedia.org/wiki/First_Red_Scare
https://en.wikipedia.org/wiki/Washington_Naval_Treaty
https://en.wikipedia.org/wiki/Kellogg-Briand_Pact
https://en.wikipedia.org/wiki/International_agreement
https://en.wikipedia.org/wiki/War


were regarded as stepping stones to a peaceful world order.  Jane Addams is 
the Nobel Peace Prize winner for 1931.   
 The Australian anti-war activist Vida Goldstein also attended the 1919 
second international congress in Zurich.  In an open letter to the women of 
Australia at the start of the war in 1914 she appealed, “History will proclaim 
you false if you are silent now. Come out and be separate from all that makes 
for war.” 

 
The First Nations Wars 
Since reporting in 2017 of research by the University of Newcastle, we now 
know of two hundred and fifty sites of massacres of Indigenous Australian 
from 1788 to 1930.  As research continues the number of such sites is expected 
to grow. 
This is one story about the massacre on Benticnk Island, which was home to 
the Kaiadilt clan of just over 100 people.   The island is one of a group of 
islands off the North East Coast of Queensland in the Gulf of Carpentaria.  
In 1911, a man by the name of McKenzie was given a government lease for 
nearby Sweers Island that also covered the eastern portion of the much  larger 
Bentinck Island. Arriving on Bentinck with an Aboriginal woman plus a flock 
of sheep, he built a hut near the Kurumbali estuary. Although the Kaiadilt 
avoided contact and refrained from approaching McKenzie's property he is 
alleged to have often explored the island, shooting any males he found while 
raping the women. In 1918, McKenzie organised a hunt with an unknown 
number of settlers from the mainland and, beginning from the northern tip of 
the island, herded the Indigenous inhabitants to the beach on its southern 
shore. The majority of the Kaiadilt fled into the sea where those that were not 
shot from the shore drowned. Those that tried to escape along the beach were 
hunted down and shot, with the exception of a small number who reached 
nearby mangroves where the settlers' horses could not follow. Several young 
women were raped on the beach, then held prisoner in McKenzie's hut for 
three days before being released. As the Kaiadilt remained isolated 
throughout much of the 20th century, the massacre remained unknown to the 
authorities until researchers recorded accounts given by survivors in the 
1980s.  
Bruce Elder, Blood on the Wattle: Massacres and maltreatment of Aboriginal Australians since 1788.(New 
Holland, 1998). 
We acknowledge that the number of Aboriginal people killed in the Frontier 
Wars is almost the same as the 62,000 soldiers of the Australian Imperial 
Forces in World killed in World War I.  Given the depth and extent of grief 
among the Australian population at this loss we can start to appreciate that 
there was an even more profound grief and trauma among a much smaller 
overall Aboriginal population.    Its effects continue.  

https://en.wikipedia.org/wiki/Sweers_Island


                                                                         
From the University of Newcastle https://c21ch.newcastle.edu.au/colonialmassacres/introduction.php . 
https://www.bing.com/images/search?q=university+of+newcastle+massacre+map&id=12BCAE3AFE73C39951DA
5651F8C92F5DE31A8FFC&FORM=IQFRBA  

 
Intercessions 
Lord Jesus whose life was taken by violent men, we remember the graveyards 
in Gallipoli, In France, in Germany, in Japan, in Palestine in Syria and in this 
land of Australia where the flower of their generation whose lives were stolen 
from them rest in your earth. Remember those who whose lives were taken 
and continue to be taken in Afghanistan, Syria, Palestine, South Sudan, 
Mynamar and many other places  
 God, come to our aid: grant us the gift of peace.  
Lord Jesus, you lived and died in a violent world.  We bring before you those 
who have lost their lives in terrorist and racist attacks in many places.   In 
particular we remember those who lost their lives in recent attacks in 
Christchurch and Colombo. We pray for their families and communities. We 
pray for those who carry out these attacks 
God, come to our aid: grant us the gift of peace.  
Lord we pray for those who came home from war, damaged in mind and 
body, for their families and for the loved ones of those who never came home, 
and for children who never knew their father. 
God, come to our aid: grant us the gift of peace.  
Lord Jesus, you gave us the gift of your peace, the peace that passes all 
understanding, 
Encourage strengthen and support peace movements here and throughout 
the world and especially those who risk imprisonment or death to say no to 
war and violence. 
God, come to our aid: grant us the gift of peace.  
Lord Jesus, you had nowhere to lay your head, make your home in the 
refugee camps of Syria, Bangladesh, South Sudan.  Shame us into closing 

https://c21ch.newcastle.edu.au/colonialmassacres/introduction.php
https://www.bing.com/images/search?q=university+of+newcastle+massacre+map&id=12BCAE3AFE73C39951DA5651F8C92F5DE31A8FFC&FORM=IQFRBA
https://www.bing.com/images/search?q=university+of+newcastle+massacre+map&id=12BCAE3AFE73C39951DA5651F8C92F5DE31A8FFC&FORM=IQFRBA


Nauru and Manus Island. Help us to welcome refugees as we would welcome 
you. Open our hearts to children who have no home but the camps. 
God, come to our aid: grant us the gift of peace.  
Lord Jesus, challenge us to work for true peace and reconciliation with the 
First Peoples of this land as you carry with them the scars of invasion, 
dispossession and the scars of nuclear testing. 
God, come to our aid: grant us the gift of peace.  
And now let us pray together: 
God of all creation,  
Hasten the day when all people shall live together 
in the peace and unity that you intend for us, 
in Jesus Christ our Lord. Amen. 
 
Our Father in heaven… 
Please feel free to pray in your own tongue. 
Homily 
 

To what stories do we belong? 
Mark Brett, Whitley College, University of Divinity 

Scripture readings for Anzac Day, 25th April 2019: Isa 65:16–66:2 and John 2:13-22. 

Today we meet on the anniversary of the Gallipoli landing, 25th April 1915. 
The Australian Imperial Force arrived in league with larger contingents of 
British and French troops, along with the New Zealanders, yet on many 
accounts, this tragic campaign in Turkey marks the birth of the Australian 
nation. How could this be so? How could we come to tell our national story in 
this way?  

 
The Prime Minister Billy Hughes charged his speech with religious tones 
already on Anzac Day in 1917: 

On this day of Anzac the word ‘Empire’ assumed a new and nobler 
meaning for us and for the world… the deathless story of the Gallipoli 
campaign will be sung in immortal verse, inspiring us and generations 
of Australians and New Zealanders yet unborn with pride of race, 
courage, tenacity of purpose, endurance, and that casting out of fear 
without which men, though boasting themselves free, are but wretched 
slaves. Above all these things, lacking which no nation can be either free 
or great, your deeds have taught us that through self-sacrifice alone can 
men or nations be saved… Since it has evoked this pure and noble spirit, 
who shall say that this dreadful war is wholly an evil? Into a world 
saturated with a lust of material things, which had elevated self into a 
deity, which had made wealth the standard of greatness, comes the 
sweet purifying breath of self-sacrifice.1 

 
We will leave the larger questions of national identity with our historians, but 
this morning I want to reflect on some of the elements of this story when 

                                                        
1 “Mr Hughes on the Heroes of Anzac,” Bendigonian, April 25 (1917), 11. 



viewed especially through the lens of the Christian faith. The first thing to 
acknowledge, as Billy Hughes suggested, is the significance of suffering on 
behalf of others, and for the sake of future generations. Beyond bravery, the 
acts of self-sacrifice created a depth of comradeship that would bring the 
nation together in ways that surpassed earlier tests of character. And beyond 
self-sacrifice, the bonds of grief and mourning, which were shared by 
thousands of families from every part of Australian life, would be shaped into 
public rituals that could be readily embraced. The sacrifice and deep grief of 
war would work powerfully, as it often does, to stir the kind of national 
solidarity that is hard to derive from other sources.  
 
I know this personally from childhood visits to the Bomana War Cemetery in 
Port Moresby, along with my father, who served in Papua New Guinea 
during the Second World War. When you are confronted with row upon row 
of headstones, marking the men who died in places like Kokoda, Buna, Gona, 
and Bougainville, the sense of tragedy is almost overwhelming. There are 
nearly four thousand graves at Bomana Cemetery – 3,069 named and 237 
unknown Australians, along with 443 Allied soldiers, sailors and airmen from 
other countries. My father took the family to the dawn service at Bomana now 
and then, but he rarely marched on Anzac Day till very late in his life. There 
were a lot of memories, and they took a lifetime to process, and longer. 
 
In Papua New Guinea, my father could console himself with the thought that 
he was defending his country. And all the family came to love Papua New 
Guinea as well, so that was part of our story. But especially on the 25th April it 
is necessary to ask a larger question, beyond these personal experiences: how 
can an assault on Gallipoli in 1915 be part of an Australian story? Isn’t that an 
event that belongs more to the British Empire and to its imperial strategy? As 
Billy Hughes said openly at the time, Gallipoli was partly about the meaning 
of empire, and pride of race, not just the birth of the nation.  
 
We should not forget that the nation had already been born as a federation, in 
1901, into the arms of the White Australia Policy. So it was no accident that 
when Aboriginal soldiers returned from the Great War, they did not receive 
soldier settlements of land. This is what happened, for example, to the five 
brothers from the Lovett family – Alfred, Charlie, Frederick, Mac, and Herbert, 
all Gunditjmara men from the Warrnambool area.2 Frederick and Mac Lovett 
were part of the charge of the Light Horse brigades on Beersheba, on 31st 
October, 1917.3 Herbert used to play the organ at the Lake Condah Mission 
church. The Aboriginal families from the Western part of Victoria remember 
the racism suffered by their returned servicemen, but they  also remember at 

                                                        
2 https://w.www.vic.gov.au/aboriginalvictoria/community-engagement/leadership-
programs/aboriginal-honour-roll/2013-victorian-aboriginal-honour-roll/the-lovett-
brothers.html 
3 https://nit.com.au/bid-saddle-indigenous-light-horse-history/ 



least 35 massacres in their country in the nineteenth century – among the 
many frontier wars that are also part of our national story.4  
 
Writing in 1923, the Presbyterian wartime chaplain, Kenneth Henderson, 
reflected on some of the effects of the Great War on the non-Indigenous 
population. His book, Christian Tradition and Australian Outlook, suggested 
that the mixture of colonial identities in Australia were needing to find a new 
and quite different sense of unity away from their ancestral homelands. 
Henderson linked the colonial predicament with the challenge to remake 
religious identities.  He wrote: 

It was inevitable that the English, Scotch, Irish and Welsh, given 
freedom should reflect their racial traits in religious worship and belief. 
The complete intermingling of these originally distinct types in Australia 
has destroyed increasingly the distinctness of inherited national 
characteristics, and blurred national traditions. It has done away with 
the sense of tradition itself.5 
 

So even in the 1920s, Henderson was able to discern a movement away from 
the very particular traditions of European origins toward the more pragmatic 
and sceptical tone of Australian culture. Becoming a director of religious 
broadcasting for the ABC, he began to advocate for a plain and pragmatic 
Christianity that was purged of its ethnic and denominational niceties.6  
 
In many respects, that trend toward plain and down-to-earth Christianity has 
gathered strength over the decades, but as we have already noted, it was also 
bound up historically with a passionate sense of shared identity as a white 
race. Even when all the superfluous details of European ethnicities and 
denominations were shorn off, the Australian character in the churches and 
the public spaces remained overwhelmingly white, well into the 1970s, in 
spite of the inspiring witness of many Aboriginal pastors and political leaders. 
Today we repent of that racist history, and remember all those who have 
fallen in Australian wars – in the frontier wars over Aboriginal land as well as 
the conflicts fought out on foreign soil. We remember them and their families, 
and the pain that has been passed down over the generations. 
 
We remember all these things, mindful that our national story is a mixture of 
good and evil. Nationalists will want us to forget the wrongdoing and move 
on, but the biblical visions that underpin Christian identity do not allow us to 
do so without critical questioning. The theology of the Hebrew Bible, for 
example, does not celebrate bravery and sacrifice in war, in the way that 
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5 Quoted in Hans Mol, Religion in Australia: A Sociological Investigation (Melbourne: 
Thomas Nelson, 1971), 4. 
6 Ken Inglis, This is the ABC: The Australian Broadcasting Commission 1932-1983 
(Melbourne: Melbourne University Press, 1983), 175–76.  



many cultures have done.7 For example, when we consider our reading from 
the prophet Isaiah today, it is important to see that it is addressed to a 
community who have suffered military defeat and exile, but who are being 
encouraged to see a new future, shaped by God’s justice.  
 
Isaiah 65:16 speaks of the distress and sorrow of earlier years, “the former 
troubles,” and it even seems to say that these things will be forgotten. But the 
translation “forget” is too shallow, and the next lines in Isa 65:17 are more 
telling in the original Hebrew. Literally, the text says that “the former things 
will not go up to the heart.” It is not that the people will have collective 
amnesia; rather, the pain of the earlier generations will not reside in the heart, 
in the centre of human being, crippling communal life.8 What is important for 
Isaiah is not that Judah should be proud of its national history, and move on, 
leaving behind a black armband view of history. On the contrary, the earlier 
generations had been punished for their sins. But now, according to Isaiah 65, 
God is creating new heavens and a new earth. And beyond the old questions 
of guilt and intergenerational pain, the people and the earth are being reborn 
as a community bound together by God’s justice. 
 
The biblical prophets regularly questioned the idolatries of nationalism. 
Along with the machinery of state, the established religion was often deeply 
problematic. Isaiah 66, displaces the centrality of the temple in national life by 
setting it in a larger context of God’s cosmic sovereignty:  
  Thus says the LORD: 
 Heaven is my throne 
  and the earth is my footstool; 
 what is the house that you would build for me, 
  and what is my resting place?  
 All these things my hand has made, 
  and so all these things are mine, says the LORD. 
 But this is the one to whom I will look, 
  to the humble and contrite in spirit, 
  who trembles at my word. (Isa 66:1-2) 
 
Accordingly, national pride has no place in the temple, only humility.  
 
If that is the message of Isaiah 66, then our reading today from John’s Gospel 
is even stronger. In the Gospel text, Jesus attacks the practice of selling 
animals in the temple, though they were to be used for the sacrifices. “Stop 
making my father’s house into a market,” he says (John 2:16). Economic 
interests are condemned when Jesus finds them sanctioned by pious habits 
and assumptions. Having criticized the marketization of religion, he then 
moves directly to speak about the destruction of the temple, while 
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proclaiming that God is at work healing and redeeming in the new temple of 
his own body. In the parallel version of this story in the Gospel of Mark, we 
find a citation from Isaiah 56: “my house shall be called a house of prayer for 
all the peoples” (Mark 11:17). According to the Gospels, the temple is too 
small if it can only house the memories of one nation. 
 
Jesus has no fear in confronting a national religion, which domesticates God 
and protects narrow economic interests. His fearless testimony did not save 
the nation, as Billy Hughes might have wanted. Rather, it led to Jesus’ death 
at the hands of an ancient empire. This is the kind of self-sacrifice that is 
envisaged in the Gospels: one that puts the justice of God above local 
idolatries, and creates a house of prayer for all peoples. And out of that kind 
of self-sacrifice, God renews the earth. Intergenerational pain is faced honestly 
and truly, and a new community is bound together by God’s justice.  
 
In this service of lament, repentance and hope, may each of us reflect on the stories to 
which we belong, and how they may be re-woven into the justice and peace of God. 
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